Abdract

Thegod accountof the hemorrhaging woman presents uswith an appaently nagical O
healing. Enigmatic is the healing @owerQ(dunanis) which flows out uponcontact with JesusO
garment, seemingly withouthis volition. Thedescription of power here closely resembles the
andent conception of manalike energy, which can flow between two bodies in contact.

However, in andyzing the synoptc accounts it becomes clear tha the healingis notmerely a
trander of power. Rather, the emphasis on saving faith and a persond interaction with Jesus

shows thisto beareligiousmiracle, not magic.
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Introdudion

In the story of the hemorrhaging woman (Mark 5:24b-34 // Matthew 9:20-22// Luke
8:42b-48) we find ahealing with sugpicioudy magical overtones. A bleeding woman
surreptitioudy touches JesusOgarment, bdieving that a mere touch will heal her. Uponthis
toudh, an unseen power immediately flows from Jesus ingantly healing the woman. Jesusis
unaware of whotouched him, butknows tha power (dunanij) has goneout of him. He then
seeks out thereluctant recipient of his cure.

As JohnMeier notes, Orhose who wish to classify Jesus as amagician find this story a
star witness. Congervative scholars, caughtin exegetical straits, mus maintain the story®
historicity while trying to downplay or explain away the magical element.3 Theportrayal in this
story of dupamj is seemingly as an indgpendent, automatic power, which istranderred through
clothing. The act of causng supeanatural effects throughtechniques, withoutthe supplication of
divineentities (e.g. prayer), is characteristic of magic.” However, in order to detlerminewhether
this story truly portrays a magical healing, we mug examinethe historical backgroundand
gosd tradition carefully.

The Story Accordingto Mark

Mark describes the hesling of the hemorrhaging woman as occurring OmmediatelyO
(euuj) in respong to thewoman(@ toudh, and Jesusis only aware afterward, as he senses that
rower had goneout from himO(t hn ex auvow/dunanin exd gousan). However, he does not know
who has toudhed him, and asks his disciples, QVho touched my clothes?Oln this way, Mark
describes Jesusbhealing ability as involving a sort of subgance-like energy that can flow from
him indgpendently throughtoudh, in respon to faith.2 This conaeption of healing power, as
thoughit were like an electric charge or current, isconsdered by many scholars to indicate a



magical undestanding onthe pat of Mark. According to JohnHull, this earliest Gogpd had
(become saturated with the outlook of Hellenistic magic. The Jewish Son of Man was already
radiant with themysteriousmagical power of the Hellenistic wonde-working Saviour.&
Despite the conagption of dupamj as a power tha is tranamitted throughphyscal contact
and which works independently of JesusOvolition, Mark corrects any magical undestanding
when heemphasizes therole of faith.” Jesus does not continueon his way, but seeks out the
person who literally reached out to him. Upondiscovering who toudhed him and why, he
declares, O¢ our faith has healed youQ(h'pistij sou seswken s€). In thisway hereinterprets the
actud meansof her hedling from oneof magic to one of faith.? Jesusin noway repudiates her act
of touching, but suggests tha her faith was ingrumental (if notthe source) of her healing. This
was no accidental brush with astrange; it was arisky endeavor to make physcal contact with

the person of Jesus if even his garment.

The Story Accordingto Luke

In the Gogpd of Luke, themiracles take on an important rolein validaing JesusO
ministry. For Luke especially, themiracles demonstrate that God is the source of JesusOpowers.’
Distinatly Lukan is theattribution by the crowds of JesusOmiraculoushealingsto God (5:25-26;
7:16;9:43;13:13;17:15; 18:43) 2 These miracles provide evidence that God, or God® spirit, is at
work in Jesus® Also, more than in Mark or Matthew, Jesusteachingsare baanced by his
miracles, and miracles are portrayed as leading to legitimate, saving faith. To perceive miracles
and mighty actsis clearly abasis for trus and discipleship in Luke™ In Luke asin Mark and
Matthew, it is thewoman® GaithQ(pisti|j), demondrated by her touching Jesusclothes, that
saves he. Itisin light of these Lukan emphases that we mug interpret the story of the
hemorrhaging woman.

Asistypical for Luke headgptsthestory so that thefocusis shifted away fromthe
recipient of themiracle and toward Jesus ™ Luke shortens Mark( detailed description of the
woman( worsening condition and unsuccessful attempts to obtain healing, and merely mentions
tha nobodycould cure her. Neither do we have Mark@ description of thewoman@inne
thoughs, only tha she approached Jesusfrom behind to toudh him. It islikely tha this omission
isdueto LukeB bdief that thewoman® hopecontained an element of supastition. As Vernon
K. Robbinsobserves, Orhelogic in the story is logic aboutJesus and his powers, notabouta
logical progression from thewoman@ reasoning abouthealing to an occurrence of the healing. G



Asin Mark, Jesusis aware tha Qpower has goneoutO(aorist participle in Mark, perfect in
Luke) of him, butJesusOinnea awareness of thetransfer is no longe recorded. Instead we
immediately have JesusOquestion, QVho touched me?Oand later his verbdization that Ghower
has goneout from meQ(8:45, 46). Lukeindudes the fact tha everybody Qlenied O(avnepnai )
touching him (8:45), and further suggests thewoman@® desire to remain anonynousby adding
tha thewoman saw tha she could not @jo unnotced(] anganw). Also, Luke changes JesusD
initial question from QVho touched my clothes?Oto QWho toudhed me?Q shifting attention from
the gament to Jesusand perhgpsemphasizing tha it is contact with the person of Jesustha is
significant, notmerely his cloak.*®

Luke with Mark, recordstheimmediate cure of the woman@ bleeding uponher touching
of JesusOclothes, before Jesusis aware of her identity. There is aso the enigmatic mention of
dunanij as an objective force or subgance, which smultaneoudy Qyoes outO(exer conai ) of Jesus
as heistoudhed, effecting the healing. Theideathat healing power goes out of Jesuswhen heis
touched is amajor premise in Luke (6:19; 8:46).* Hull suggests tha the concept of power is
more prominent and precise in Lukethan elsewhere in the New Testament because for Luke,
(Power occupies a place in his theory of therelationships between representatives of the spiritud
world and mankind G°

While Luke® use of dunanij is thoughtby some to suggest a magical worldview,* there
are also indicationsthat Luke views JesusOmiracles in less magical ways than his sources.*” John
Hull describes dunamj and ewousi a in Luke as weaponsin a cosmic conflict, which he argues Os
the framework of amagica universe.3® Lukeindeed has a particular enphasis on Jesushbattling
of diabolical forcesin both exorcism andhealing ™ Notable is how Jesus Gebuked O(epi ti naw)
Peter@ mother-in-law@ fever (4:39), averb tha elsewhere isrelated to exorcism, and nowhere
elseisusd for hedlings

In spite of Luke® use of dupanij, there is no evidence tha his worldview is any more
magical than that of the other evangdists. While Luke suggests that objects (in this case clothes)
coming from or connected to Jesusare an effective meansof cure, heisreflecting abdief tha
pervades all four Gogpds (see Mark 5:25-34; 8:22-26; Matt 9:20-22; John9:1-7).%° Also, Luke
omits Mark® healing of the blind man of Bethsaida (8:22-26), with its use of spittle andits two-
stage healing, omits the healing of the deaf-mute (7:31-37), with its use of spittle, groaning, and
the Aramaic Ephphaha, and omits the Aramaic Talitha koumfrom the healing of JairusO
daughter (5:41). These stories are mos frequently cited as reflecting magica practices, induding
theforeign Qvord of power.O



With Mark and Matthew, Luke makesit clear tha the hemorrhaging woman@ faith was
requisite for her healing, aughter, your faith has healed youQ(8:48). Paul Achtemeier rightly
observes, Orha Lukeiswriting for people who understood, and perhagps even credited, magical
practices could hardly be denied; but hedoes more, | would argue to comba such bdief than he
does, if only inadvertently, to foster itG*

The Story According to Matthew

Asdoes Mark, Matthew recordsthe thoughs of the bleeding woman approaching Jesus
Of | only toudh his cloak, | will behealed(9:21). However, in this much-shortened version of
the story thereis no mention of thetransfer of dunamj, or JesusOawareness of it, and the hedling
isonly effected after JesusOpronoun@ment, OY our faith has healed you((9:22). Uponthese
words, Matthew states that she was healed Grom that momentO(apo.t hj wf aj el nhj). As Hull
describes:

Matthew changes the order of the healing so that the woman is not healed by thetouding
of thecloa and there is no power, no miracle-working aura surroundng Jesuswhich the
supestitiouscan tap. Theimpersond atmosphere of compulsionin Mark@ account,
where the woman manages to control the power for herself, is trandormed into a persond
faith relationship.?

Matthew@ alteration of this narrative has suggested to many tha Matthew has purged
wha he conddered magica elements fromthe story.”® At the very least, hewas Gongiousof
some embarrassment aboutthe story.G* He bringsthe woman( healing into direct relationship
with JesusOhealing command, and removes any feature of the story tha might have suggested a
magical miracle. Thiswas due it isthought to areaction by Matthew agang magic, and his
awareness tha certain techniques of Jesus might be condrued as such. Like Luke Matthew
omits Mark@® techniqueladen stories of the deaf-mute and the blind man of Bethsaida. Andin
the Beelzebul controversy, where Luke has Jesus driving out spirits by thefinge of GodO(ea
dakt ul wjgeouj, Matthew has him driving them out (by the Spirit of GodQ(ea pneupati ceou).
Theeissuggestion tha this changeis explained by the assodation finge of God had with
magical technique®

Matthew tendsto pruneaway graphic details and focuson therequest for healing and
Jesusthealing command ° Luke (like Mark) will summarize Jesusthealingsvividly; GAnd
laying his handson each ong he healed them. Moreover, demonscame out of many people,
shouing, &Y ou are the Son of God!OBut herebuked them and would not allow them to spesk,
because they knew hewas the Messiah.O(4:40-41, TNIV). The same sceneis described by



Matthew with more subduel languayetha is free of details; He drove out the spirits with a
word and healed all the sickO(8:16). Matthew describes the ease and simplicity with which Jesus
theMessiah peformed his miracles, unlike the magician who mug rely on magical wordsand
techniques.?’

The Woman(@ Faith

Commentators on this passage agree that faith is the predominant theme for al three
Synopists. Augugine commented, rew are they who by faith toudh him; multitudes are they
who throng abouthim.3® We know tha many are pressing in uponJesus, butonly with the
woman@ toudh isthere atransfer of power and a healing. We can only speculate as to whether
there are other sick personsamong the multitudewho come into contact with Jesus butif there
are (and it seems likely), we can deduce tha healing power does notgo outto al of them.?
Indeed, there can be no doubttha it is not merely thetoud tha conveys hedling, buttha both
congsiousintention and faith are required as well.*® As . Howard Marshd| describes, OThe
woman@ faith has saved her because it has permitted the @oing forth powerCof Jesusto doits
intended work in her lifeE Faith saves because it allows God® saving power in Jesusto save.G*

While all three evangdists clearly indicate therole of faith in thewoman®@ healing, we do

notknow for certain the naure of her faith. Whileit was likely notin JesusOdivinity, it

was at least in his ability.*? She knows of Jesus as a powerful miracle-worker, onewho
emanates healing power from his person, butlikely does not have any awareness of his
messiahship.

While we know for sure only tha thewoman desires healing, JesusOrespong to her
toudh makesit clear tha he wishes more for her. For Mark especially, salvationistheactivity of
God, which suggests perhaps her faith isin God® saving action * Neverthd ess, while the
woman seeks to be GavedO(swiw), Mark makes it clear that her toudh bringsonly physcal
healing (igpnai ) of her body (twW{swnati). The varioususes of swgw in the New Testament make
it clear tha the conaept of healing and salvation overlap, and are not completely distinguishable.
Asin this story, Healing of the bodyis never purely physcal, and the salvation of the soul is
never purely spiritud, but both are combined in the total ddiverance of the whole man.G*

While the woman may think tha she has obtained wha she needs with her physcal
healing, Jesus sees it differently. Thewoman needs contact with Jesushimself to befully saved,
and notsimply anonynmpusaccess to his power. The woman has to redlize tha Qrower in religion
withoutpersond relationship and public commitment islittle better than supestition or magic.&°
It isfor thisreason tha Jesus pauses hisjoumey to search her out, and why herequires her to



come forward and acknowledgehe action before thewhole crowd. Jesus condudes with a
familial term of affection, QlaughterO(qugat hr), further emphasizing the establishment of a
persond bondbetween him and thewoman

The Tassals of JesusDGarment

Whileit isclear tha al three authors have discouraged a magical interpretation of the
woman(@ healing, we are still left with thetask of undestanding her touch of JesusOgarment.
Clearly shebdievestha amere touch will heal her, andin both Mark and Luke her bdief is
judified. Mark has already mentionead JesusCclothes as insrumental in healings(3:10), and will
do so again (6:56). Wha we mug explore is why people (induding thewoman) bdieve tha
physcal contact was necessary for her hedling.

Matthew and Luke have the woman touching the GdgeO(kr aspedon) of JesusOcl oek.
Thisislikely areference to the QasselsO(t Cig) that Jewish men of Jesustime wore at the
corners of their garments, according to Old Testament law (Num 15:38-40; Deut 22:12).%’
According to Jewish literature, it was bdieved that thetassels of a holy man possessed magical
powers.® Thereis also evidence of belief in the special power of clothingin the Old Testament,
such asin Elijah@ mantle (2 Kgs 2:8-14).> Similarly, within wider Christian circles (cf. Luke
6:19; Acts 5:15;19:12), there existed abdief tha healing power could betranamitted througha
healer(® possessionsor clothing*® The gogd authors seem to share theview tha clothingisan
extenson of and carries with it a person® power and authority.** Thewoman, like many of her
contemporaries, bdieves tha a person® power communicated itself throughthe clothing they
wore.”?

Having thewoman bdieve tha she nlyOneeded to toudh his garment, or even jus the
tassel of thegarment, also draws attention to her faith in JesusQebility to heal. Theact of
touchingis an expression of her faith in him as a powerful healer.® It is also possible that
Matthew and Luke are interpreting the woman@ action as a fulfillment of messianic prophey;
On those days ten men fromall languayes and nationswill take firm hold of oneJew by thehem
of hisrobe (@K and say, Q et usgo with you, because we have heard that Godis with you®

(Zech 8:23, emphasis mine).*



Dunamj Power

Theundestanding of dunamj as an objectively discernable, emanating force, which
trangmits healing throughtoud, is mog clearly seen in the story of the hemorrhaging woman in
Mark and Luke While we cannotdeny that this healing power was tranamitted ingantly through
touch, and prior to JesusOawareness of who touched him, the story as awhole does notlend itself
to amagical, manistic interpretation of JesusOpower.

Scholars have longargual tha the seemingly automatic healing should beinterpreted as
demondrating a manistic undestanding of JesusChesling power. David Friedrich Strauss,
demondrating the mythologica nature of the Gogpelsin his semind The Life of Jesus compares
Jesus in this story to Gacharged electrical batery, which amere touch will discharged® This
power radiated some sort of field aroundJesus which induded his clothes.*® Thereference to
dunand j (pl. of dupamj) was common in Hellenistic culture, referring to healingsby physcians
gods and heroes.

Theuse of dupanij in the Septuagint predominantly refers to military GorcesOor
CQarmiesO(l YK;or alac), or the concept of power as Gtrength,O0Night, Oor CabilityO(hr \WGxKar
4 As JohnHull notes, Orhereishardly atraceinthe LXX of the paticular meaning given to
theword in Mark and Luked’ Dunanij is notused in reference to miracles or miracle-working
power, which leads Hull to the conduson that, Orhe New Testament use we are examining does
not spring from the Hebrew conception of naure and history, butfromthe andent universal idea
of themagical miracle, which in tum rests upona primitive conception of mana®

While Graham Twelftree isright to note tha the magjority of usagein the Gogdsisin
keeping with Septuagintal usage® thereisno parallel for the particular use of dupanij asa
materialistic, emanaingforce, asin Mark and Luke. Neverthdess, L uke uses dunanj
polysemousdy, so that thetwo ingances tha suggest an impersond, manistic force (6:19; 8:46)
mus beinterpreted within the context of his broader usage® While Luke recognizes tha
dupamj can fundion and appear as a manalike subgance, herecognizes it as much more than
tha.”* Luke undestandsJesusOmiracles as acts of God, and tha the source of his power isthe
Holy Spirit.

It isnotso much thefact tha an emanaing power isingrumental in this healing tha has
so perplexed scholars as thefact that it appears to happen automatically, withoutJesusOvolition.
Straussis right to observe that thisidea is Gepugrant to the Christian constioushess, which
determines the fullness of power resident in Jesusto have been entirely unde thegovenance of
his will.3%* We mugt also object to the argument made by some scholars tha Jesus already knew



who had touched him,> and constioudy and intentiondly performed the hedling before asking
his question, OVho touched me?3* This argument tha Jesusfeigned ignorance in order to
prompt thewoman@® acknowledgement of her action>® althoughpossible, does not appear to be
themog straightforward reading of thetext. Neither does it appear that the healing was not
complete until Jesuslater pronauncement (despite Matthew@ redaction). We agree with James
Dunntha the power, while not magical or automatic, was aso not solely at Jesusdisposal,*®
and further suggest that it also appears to have its own volition.®’

Condudgon

Thestory of the hemorrhaging woman chalenges our undestanding of Jesusbhealing
power. Thediscomfort many scholars have with this story is bom out of later Christological
conaeptions but should not affect our interpretation of wha happened.>® Neverthdess, the
healing does not conditute a magical miracle. According to our definition above there would
have to be evidence of a techniquewhich was automatically effective. While the hidden toud of
thewoman at first glance appears to be automatic (in that it was immediate), we have shown that
it may also be undestoodas supplicative, and further examinaionrevealsit to bewithin the
domain of areligiousmiracle.

While theaim of magic is solely to achieve personal ben€fit by the manipulation and
coercion of unseen forces, theemphasisin this story is rather on faith in the person of Jesus The
woman@inne thoughs, and the use of GaveO(swiw), rather than theal O(ger apew), suggest
tha her trug resides not simply in some magical source of healing mana, but specifically in the
presence of God® saving power in Jesus™ Also, if Jesus were content with simply being an
object of healing power, there would be no need for him to seek outthe woman who touched
him, yet thisis precisely wha hedoes. Jesusbrings the healing into therealm of relationship
with and faith in him. He banishes any idea of amagical healing® As James Dunnobserves, Ot
is this dependence on winning aresponse, on winning people to faith, which distinguishes JesusO
dunaneis from the possible parallelsin Jewish or Hellenistic circles, where faith plays no pat. 3"

Tha this healingis not magical is evident, butit suggestsamodeof hedlingthat is
contrary to wha we might expect. Jesus experiences atranser of healing power: GAt once Jesus
realized tha power had goneoutfrom himO(Mark 5:30). This tranfer is effected immediately
by thetoudh of his gament: She touched his cloakE Immediately her bleeding stoppelO
(Mark 5:27,29). While we would not suggest that this power transfer was contrary to JesusOwill
(henever refused to hedl), it was not something he congtioudy effected. Themog logica



explanaionisthat thewoman was hesled by the power of the God@ Holy Spirit, residingin
Jesus, uponher act of faith (thetoudh). This power is notlike magic (or electricity for tha
matter) in tha it isnotautomatic; it does not affect everyonewho toudhes Jesus butrather acts
in respong to thewoman@faith. We condudetha while Jesusis not aware of who touched him
or why, the Holy Spirit is, and acts on his (the Spirit@&) own volition. There is no magical
techniqueinvolved; Lukemakesit clear in thestory of Simon Magus(Acts 8:18-24) that the
power of the Holy Spirit is nota magical techniqueor manalike subgance tha may bebought

and sold.%?



Excursus Manaand Dunanj

Integral to thenotion of magic istheideatha the supanaural world islinked to the
physcal by invisible bondsof sympahy and antipathy.®® Throughthese bonds and by the use of
precise rituds, materials, and techniques, a magician can manipulate the spiritud world for hisor
her own ends Related to this undestanding of unseen bondsis the conaept of mana, a
Polynesian term® that connots an invisible ether-like subgance tha tranamits unseen forces.®
Manacan bebuilt upwithin aperson or object, can beganed andlog, and was tranderred
throughvariousrituds, al of which involved the act of touching® Belief in manawas widdy
prevalentin theandent world, asit iswithin many third-world societies today.®” Neither was this
conacept of amanalike energy unfamiliar to the Hellenistic world: the Stoics conceived of the
ddty asauniversal pantheistic force or power (dunanij).®®

Theearliest use of dunanij in Greek literature is related to the verb dupanai , meaning Qo
be able.OAccording to Hippoaates, dupanij was defined as simply Qheexistential capecity to
affect. OThemos important use of dupanij in Greek philosophywas for characteristics or
propeties tha were active by affecting those things tha were nearby. Each perceived dupamyj
was thoughtof as amaterial subgance in itself: an object was hot dueto the presence of Hot,
which wasitself an object.*®

A particular dunamj is able to reproduce itself, or give its naure to, anythingit is near or
addel to. For example, an object containing the characteristic of heat is able to tranamit its power
throughphyscal contact. Likewise, apower automatically acts uponits opposte by destroying,
forcing out, or replacingit, much as hot replaces cold.” In this undestanding, power is a neutral
subdance, which can betransmitted like any other materialN it does not depend uponthe
volition of godsor mortals. A neutral, amoral undestanding of manapower, indgpendent of will

or persondity, isintegral to themagical worldview.
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